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REFLECTIONS ON PROGRESS IN CULTURAL PRIMATOLOGY

The paper is intended to be provocative and indicative of 10 key issues then facing cultural primatologists: 1. Chimpanzee
Culture, Absurd!; 2. Chimpanzee Culture? Of Course!; 3. Culture is Not Behavioral Diversity; 4. Culture Is beyond Social
Learning; 5. Tradition Is Not Enough; 6. Culture without Language; 7. Culture Is by Definition; 8. Culture Is Collective; 9.
Culture Has Escaped from Anthropology; 10. Culture Is Rich and Complex (But So What?). We must find new and better ways
to enhance and to appreciate the overlapping lives of ourselves and other species. Not only must we we allow them to survive,
or even make sure that they thrive, but also we must try our best to enable them to live out their varied cultural potentials.
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Such is the dynamic potential of nonhuman
culture that after only eight years, my recent
assessment [McGrew, 2003] needs serious
revision. My talk presented at the Understanding
Chimpanzees conference in 2000 was intended
to be provocative and indicative of 10 key issues
then facing cultural primatologists. Many of the
issues that were featured continue to throb and
have engaged a wider audience. This brief update
aims to present some of the new developments,
as seen from the viewpoint of a long-standing
student of wild chimpanzees.

1. Chimpanzee Culture, Absurd!

McGrew (2003) sought to convince
humanistically inclined social scientists that the
prospect of the cultured chimpanzees was not
absurd, but instead was a thinkable proposition.
Recent textbooks in biological anthropology
take note of cultural primatology (e. g.: [Boyd
and Silk, 2006]), but there is little indication that
socio-cultural anthropologists yet do so. Perry’s
(2006) mainstream review on the subject, although
specifically addressed to socio-cultural aspects
of the topic, e. g. social norms, was written by a
primatologist, with little or no contribution from
socio-cultural anthropologists.

Chimpanzee ethnography burgeons, coming
now from over 50 populations, and new study-
sites report exciting new data: Ebo [Morgan and
Abwe, 2006], Fongoli [Pruetz and Bertolani, 2007],
Gashaka [Fowler and Sommer, 2007], Goualougo

[Sanz and Morgan, 2007], Semliki [McGrew et
al., 2007]. It is not easy to keep straight which
group of apes does what and where, making the
case for a comprehensive cross-cultural data-base
compelling.

2. Chimpanzee Culture? Of Course!

The ethnographic paradigm (i. e. describe
behavioral variation in nature, then compare
and contrast across populations) has expanded
notably beyond chimpanzees. Soon after the
2000 conference came Rendell and Whitehead’s
(2001) treatment of whale and dolphin cultures,
which stimulated notable discussion. Van Schaik
et al.’s (2003) report tackled orang-utan culture,
using Whiten et al.’s (2001) comparative coding
format, but extending the ethnography into
tentative ethnological analyses. Similarly, Perry
etal. (2003) compiled behavioral varations across
populations of white-faced capuchin monkeys,
including challenging new phenomena, e. g.
‘games’. Finally, Leca et al. (2008) have produced
detailed comparative analyses of a ‘functionless’
behavioral complex, stone-handling, in Japanese
macaques.

3. Culture is Not Behavioral Diversity

Despite clear statements to the contrary (e. g.
“...behavioral diversity is neither a necessary nor
sufficient condition for culture” [McGrew, 2003.
P. 426]), some assert that cultural primatologists
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seek only variation, and then seek to rule out
alternative genetic or environmental explanations,
in order to invoke culture by default. Such
mischievous misrepresentation of the ‘ethnographic
method’ reiterates that such trichotomizing is
naive [Laland and Janik, 2006; Byrne, 2007].
Oversimplification of causal mechanisms may have
been a problem in early studies (e. g.: [McGrew and
Tutin, 1978]), but no one seriously asserts today
that nature and culture are independent of each
other, either in human or nonhuman animals.

One justification of such criticism is Humle
and Matsuzawa’s (2002) report that variation
in the technology of chimpanzees’ dipping for
army ants is just a function of the differential anti-
predator adaptations of the ant prey, and so is not
cultural. Earlier reports (e. g.: [McGrew, 1992])
had assumed that army ant behavior was a constant,
thus concluding that any variation in ant dipping
techniques across chimpanzee populations must
be culturally determined. Humle and Matsuzawa’s
demonstration that (e. g.) the length of tools used by
apes was a reflection of ant pugnacity was hailed
as evidence of environmental determinism, thus
rendering any cultural explanation unnecessary.
This ‘refutation’ of chimpanzee culture soon
appeared in secondary [Byrne, 2007] and tertiary
[Boyd and Silk, 2006] publications. As it happens,
later studies comparing ant dipping at 13 sites
across Africa show that variation in techniques and
tools used by the apes cannot be explained by the
ant taxa present [Schoening et al., 2008].

4. Culture Is beyond Social Learning

Far too often one hears the repeated assertion
that social learning equals culture. No one would
deny that social learning is a necessary condition of
culture, but it is equally unlikely to be a sufficient
one [Reznikova and Panteleeva, 2008]. To dumb
down culture to make it equivalent to social
learning is to reduce a complex phenomenon to
a caricature.

If culture as a concept means anything, it is
collective. That is, it characterises a set of socially
learning creatures, existing in the real world.
Similarly, culture is pervasive, so that the social
transmission of customs among the members of the
set spills over into all or most aspects of daily life.
From this pervasiveness flow emergent properties
such as identity, as manifest in societal behavioral
patterns as diverse as xenophobia or ostracism.

Empirical investigation of such tricky topics is not
easy, but other equally thorny social phenomena,
e. g. tactical deception, have been clarified by
ingenious analyses. To show (for ex.: [Laland and
Janik, 2006]) that a guppy learns from another a
route through a maze is useful, but to equate that
to culture is like saying that kicking a football is
equivalent to a soccer match.

Meanwhile, clever studies of a variety of
organisms show us that simple dichotomies are
usually wrong, and that a continuum of graduated
thresholds is more likely [Reznikova, 2007]. For
example, the rubiconic status of teaching as a
means of transmitting culture, one that separates
humans from other species, seems less and less
tenable. Meerkats teach their young to deal with
potentially dangerous scorpions by a sequential,
racheted exposure that take account of the growing
competence of the pupils [Thornton and McAuliffe,
2006]. Ants use bidirectional feedback in tandem-
running between teacher and pupil in transmission
of crucial information about food-finding [Franks
and Richardson, 2006]. However, this makes
the apparent rarity of teaching by apes all the
more puzzling, and so all the more deserving of
investigatory scrutiny. Needed is an experiment
in which captive subjects, apes or otherwise, are
put in situations in which teaching another is made
rewarding to the knowledge-holder.

5. Tradition Is Not Enough

‘Tradition’ and ‘culture’ are often used
interchangeably, as if the two labels were
synonymous. McGrew (2003, 2004) argued that
tradition is neither a necessary nor sufficient
condition for culture: Behavioral continuity over
generations can exist without social learning,
and ‘pop’ culture transmitted horizontally exists
without inter-generational transmission.

Some researchers assign tradition to non-
humans, while culture is reserved for humans,
thereby re-erecting old speciesist barriers. Such
dichotomizing is easy to do when tradition is
defined vaguely, e. g. ““...a distinctive behavior
pattern shared by two or more individuals in a
social unit, which persists over time and that new
practitioners acquire in part through socially aided
learning” [Fragaszy and Perry, 2003. P. xiii]. By
these criteria, a successfully completed course of
tennis lessons between instructor and pupil would
qualify as a tradition. For behavioral patterns to
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be traditional, surely they must endure across
generations.

A good place to look for full-blown tradition
is to track cumulative cultural change, e. g. the
ratchet effect. Although there is evidence of this
in Japanese macaques [Hirata et al., 2001], the
ethnographic record over 50+ years at Koshima is
overdue for pointed scrutiny in this regard. Further,
Lecaet al. (2008) have produced striking evidence
of developing traditions in stone-handling. Needed
are cleverly designed experimental or observational
studies of cumulative cultural change, both
adaptive and maladaptive, that go beyond mere
cultural drift.

6. Culture without Language

Sophisticated studies of natural communication
in primates have increased (e. g.: [Slocombe and
Zuberbuehler, 2007]). Studies in captivity and in
nature suggest that chimpanzees make functionally
referential calls for various types (grunts, screams)
in varied contexts (foraging, agonism). However,
such complex forms of communication are not
restricted to great apes; lesser apes and monkeys
show signs of both semanticity [Arnold and
Zuberbuehler, 2006] and syntax [Clarke et al.,
2006]. Even the most basically functional of
vocalizations, the anti-predator alarm call, continues
to show increasingly conversational expression:
Thomas’s langur monkey males calibrate their
alarm calling with reference to vocal feedback from
group members [Wich and de Vries, 2006].

The extent to which variation in acoustic
communication across individuals, groups,
populations or regions is cultural or not remains to
be seen, but it is worth remembering that vocalizing
is not the only mode of sound production [Hauser et
al., 2002]. Manual communication, . g. drumming
on tree buttresses, varies across populations of
wild chimpanzees [Arcadi et al., 2004]. We need
to focus on more accessible means of signalling,
in order to explore their limits with experimental
studies of captive apes.

7. Culture Is by Definition

Definitions of culture continue to proliferate,
with no sign yet of consensus. Some arguments
about whether or not a particular phenomenon is
cultural may hinge on a single element, e. g. Laland
and Janik (2006) say that culture (or tradition)

should be group-typical behavioral patterns, shared
by community members that rely upon socially
learned and transmitted information. Most of these
facits are admirably empirically testable, but how
to measure ‘information’ in this context remains
a challenge.

A similar problem exists with my attempt
to boil down culture to a single seven-word
sentence: “Culture is the way we do things”
[McGrew, 2003]. This epigram contains four
(arguably) necessary elements listed in order
of difficulty of access for study: overt action,
norms and standards, collectivity, and identity.
However, until is it operationalized in practice,
it will be rightly criticized as notional (e. g.:
[Perry, 2006]).

Definitional obstacles also rear their heads
in another way, in terms of how we categorize
phenomena. New variants on old themes require
renewed scrutiny: Goualougo chimpanzees bore
holes in the ground before fishing for underground
termites [Sanz and Morgan, 2007]. Kibale
chimpanzees show a dabbing social scratch that
is unlike the stroking motion of their Mahale
counterparts [Nishida et al., 2004]. How are we
to deal with such nuanced variation?

8. Culture Is Collective

What is one to do with this definition: “Here
I define culture as behavioral variation that owes
its existence at least in part to social learning
processes...” [Perry, 2006. P. 172]? Again, culture
is said to be social learning, which the author
goes on to define as ““...changes in behavior that
result from attending to the behavior or behavioral
products of another”. So, any two persons, even
strangers, can establish a culture as soon as one
learns anything from the other. This minimalist
view may be logically sound, but in real-life terms
it is barely a shadow of the richness of group-
typical customs.

The problem of collectivity is crucial, as it must
underlie societal norms and is likely expressed in
group self-regard. If nonhumans have institutions,
conventions, roles, etc., then they must be based
on some extent of mutual self-awareness. Whether
this amounts of shared group-consciousness (‘us’
versus ‘them’) remains to be seen, but many
primatologists seem to have strong intuitions
about this topic that could be made explicit and
operational. Anyone who has been in the midst
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of a party of chimpanzees on boundary patrol, or
in a social hunt for monkeys, can tell you of the
feeling of collective enterprise that is generated.
This needs study, with ingenious and imaginative
methods and measures.

9. Culture Has Escaped
from Anthropology

Despite repeated bridge-building attempts
(e. g.: [Perry, 2006]), socio-cultural anthropologists
seem little interested in cultural primatology.
Introductory textbooks reveal only cursory
treatment, with trite dismissals based on purported
basic aspects of human culture that are said to be
lacking in nonhuman species, such as dependent,
symbolic, cumulative, linguistic, etc.

In McGrew (2003), psychology was said to ask
how questions about proximate mechanisms, and
such investigations have elaborated. Working with
groups of captive chimpanzees, Whiten et al. (2005)
tackled a basic prerequisite of cultural acquisition,
conformity, and showed it to be operating in
transmission of problem solution. Horner et al.
(2006) showed that transfer of foraging techniques
from one individual to another (‘transmission
chains’) are faithfully and similarly replicated in
apes and children. Recently, Whiten et al. (2007)
showed that spontaneous cultural transmission
occurs not only within, but also across groups of
chimpanzees.

On another front, the entry of archaeology into
the fray, so that when questions can be posed, is
underway. After some others’ speculative and
qualitative false starts, Mercader et al.’s (2007)
excavations of chimpanzee nut-cracking sites and
their recovery of organic residues on fractured
stone tools shows that a scientific archaeology of
apes in possible.

10. Culture Is Rich
and Complex (But So What?)

McGrew (2003) speculated that the destructive
technology of pestle-pounding of oil palms by the
chimpanzees of Bossou [ Yamakoshi and Sugiyama,
1995] might be a case of killing the goose that
lays the golden eggs. Having since visited Bossou
and having been shown surviving oil palms, that
surmise must be tempered until long-term data
on survivorship of pounded versus unpounded
invididuals is assessed.

However, on other fronts, the problem of
cultural maladaptation cannot be ignored. As
more and more apes are displaced from their
natural food sources by human deforestation for
agriculture, we should not be surprised if they
respond by eating the cultigens that are planted
instead [Hockings et al., 2007]. So, raiding crops
may be convenient and tempting for apes in the
short run, but it is likely to be disastrous in
the long run. Similarly, wild apes that adapt to the
presence of human observers at close range by
becoming ‘habituated’ may pay a price in terms
of vulnerability to deadly pathogens or to being
hunted. In all such cases, firm and persevering
paternalistic protection by field primatologists is
no longer optional but is necessary. Field research
now carries conservationist obligations.

McGrew (2003) called for a re-thinking of the
boundaries of multiculturalism. I meant that we
must find new and better ways to enhance and to
appreciate the overlapping lives of ourselves and
other species. Not only must we allow them to
survive, or even make sure that they thrive, but
also we must try our best to enable them to live
out their varied cultural potentials.
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Y. Makrpro

PASMBIIIJIEHUS O ITPOI'PECCE B KYJIBTYPHOM IPUMATOJI0T A

JnHaMu4ecKknii moTeHuuan KyJbTypbl JKU-
BOTHBIX TaKOB, UTO YK€ CITyCTsI BOCEMb JIET MOsI
HemaBHsAA oneHka [Makrpro, 2003] Hyxmaercs
B CEpbE3HOM TIepecMoTpe. Mos peub Ha KoH(e-
pennnu 2000 1. (Understanding Chimpanzees
conference) nomkHa Obls1a OBITH MPOBOKAIIMOH-
HOH 1 yka3eiBatomieid Ha 10 y3JI0BBIX pooIeM,
C KOTOPBIMH 3aT€M CTOJKHYJIUCH HCCIeoBaTe-
7, U3y4arollue KylIbTypy npumaro. MHorue
U3 3TUX IPOOJIeM NPOJOJIKAIOT BOJHOBATH LU~
POKYIO ayIuTOpHI0. B 3TOM 00HOBICHHOM Kpat-
KOM BapHUaHTE NIPEICTaBIECHbI HEKOTOPbIE HOBbIE
Pe3ybTaThl C TOUKU 3PEHUS YeIOBEKa, J10JIr0e
BpEMsI U3Yy4arolIeTO IIHUMIIaH3€ B €CTECTBCH-
HBIX YCJIOBUSIX.

1. Kynbsrypa llInmnan3se, adeypa!

Maxkrpro (2003) cTpemmiicss yoeauTh Tyma-
HUCTUYECKH OPUEHTHPOBAHHBIX COIMOIIOTOB, YTO
HAJISKbl HA CYIIIECTBOBAHUE KYJIBTYPHBIX [INM-
naH3e He a0Cyp/IHbI, HO BIIOJIHE peanbHbl. Heman-
HYE YIeOHHUKH 110 OMOJIOTHIECKOHM aHTPOTIOIOTHN
YUHUTBIBAIOT KYJIBTYPHYIO IPHMATOJIOTHIO, HO €CTh
JIWITh He3HAYUTEIbHBIC PU3HAKH TOTO, YTO TaK
e MOCTYTAIOT COIMOKYJIETYPHBIE aHTPOIIOIOTH.
00630p 3TOTO IPemMeTa, maHukbIH [leppu (2006) n
MPEJICTABISIONINEI TOCIIOJICTBYIONIYIO TOUKY 3pe-
HUSI, XOTS M 00paniaeTcst K COIUOKYIBTYPHBIM ac-
MEKTaM TEMBbI, HAITPUMEP, COITUATLHBIM HOPMaM,
OBLT HATIMCAH [TPUMATOJIOTOM, ITPU 3TOM BKJIAJT CO-
UOKYJIBTYPHBIX aHTPOIIOJIOTOB ObLIT HE3HAYHTE-
JICH WJIK OTCYTCTBOBAJ BOBCE.

2. Kyasrypa llumnan3ze? Koneuno!

OtHorpaduyueckas napaaurma (T. €. onuca-
HUE MMOBEJICHYCCKUX BapHalui B IPUPO/IE, a 3a-
TEM UX CpaBHEHHE MEXXTY MOITYIISIINSMHE ) PACIIIH-
pHIIach JaNeKo 3a Mpelelibl mMMIan3e. Bekope
nocie 2000 r. mosiBIIICs 0630p Pernmernna u Y aii-
txena (2001), mOCBAIICHHBIN KylIbTypaM KHTOB
u aenbduros. B 2003 Ban Illaiik ¢ xomreramu
(2003) cooOrmT 00 HHCTPYMEHTAIBHOM KYIBTY-
pe opanryranoB. Hakoner, B 2008 r. JIeka ¢ koi-
JIETaMU TIPOBEI 00CTOATEIHHBIE CPAaBHUTEIIHHBIE
WCCIeNOBaHus «(YHKIIMOHAIBHOCTHY TIOBECH-
YECKOTO KOMITIIEKCA, CBA3aHHOTO ¢ 00pabOTKOM
KaMH$ y AMTOHCKUX MaKax.

3. KyasTypa — 3T0 He MoBe/IeHYeCcKoe
pa3Hoodpa3ue

Bomnpexu sicHbIM pOpMYITUPOBKaM, TOBOPSIIITM
0 TOM, YTO TO HE TaK (Harpumep, «... ToBeIeHYec-
KO€ pazHooOpa3ue He SIBIACTCS HI HEOOXOIMMEBIM,
HU JIOCTATOYHBIM YCIIOBHEM KYIBTYpb» [Makrpio,
2003]), HeKOTOphIC UCCIICAOBATEIHN YTBEPIKIALOT,
YTO MPUMATOJIOTHH, H3YYaIOIINE KYIBTYPY, HITYT
MCKITIOUMTENLHO Pa3HOO0Opa3ue, a 3aTeM IMbITAr0T-
sl ICKJTIOUUTD OOBSICHEHNS, CBSI3aHHBIE C BITHSHHU-
€M TeHETHICCKHUX B CPEIOBBIX (DaKTOPOB, UTOOBI
3aTeM yiKe aneJUTMPOBaTh K KyJIBType Mo yMOoIT4a-
Huto. [logo0HbIe IPUHOCATITNE Bpe ] OMMTHOOTHBIC
MHTEPIPETAIUN «ITHOTPAPUIESCKOTO METOJIA
MOBTOPSIFOTCS TAK YaCTO, YTO 3TA TPUXOTOMHUYEC-
Kasi cXeMa BBITNISZIUT HAWBHOM.
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UccnenoBanust 700619 MypaBbeB IIUMIIaH-
3e, IpoBeIeHHbIe B 13 pa3nuuHbIX MecTax Ad-
PHKH, TTOKa3aJI1, YTO BapHALIUHU B HCITOIB3yEMbIX
TEXHUKAaX U OPYAUSIX HE MOTYT OBITh OOBSICHEHBI
O0COOEHHOCTSIMH MYpPaBBEB, a TOTOMY SIBJISTIOTCS
KyJIBTYpHO 00YyCIIOBJICHHBIMH.

4. Kyn1bTypa BBIXOQUT 32 Npeaesbl
COLMAIBLHOTO HAYYEHUSI

CIIHIIKOM 9aCcTO MBI CJIBIIIINUM, 9YTO COIIUaJIb-
HO€ Hay4yeHHUE — 3TO U €CTh KyibTypa. HUKTO He
OTPHIIACT, YTO COIMAIIBHOE HAayYCHHUE SIBIISIET-
Cs1 HEOOXOIMMBIM YCIIOBHEM KYJIBTYPBI, HO BPS[
71 0HO jmocTtatouHo [PesnnkoBa u [lanTeneesa,
2008]. Ecii moHsTHE KyABTYpPBI UTO-TO 1 3HAUUT,
TO 3TO KOJUIEKTUBHOCTE. IHBIMH CJIOBAMH, OHA Xa-
PaKTEpU3yeT IPyMNILy COLUAIBHO HAYYArOIIUXCs
CYIIIEeCTB, OOUTAIOMINX B peasbHOM Mupe. Kyib-
Typa IMMPOHUKACT MOBCIOAY, TaK YTO COLIMAJIbHAA
nepesiadya 00bIYaeB CPEIN YWICHOB TPYIIIBI MTPO-
HUCXOJHUT BO BCEX MJIU ITOYTH BCEX ACIICKTaX II0OB-
CEJIHEBHOM KM3HU. DTO KacaeTCs, B YaCTHOCTH,
OCTpakmu3Ma 1 KceHo(hoouu.

YOpocTuTh KymnbTypy 10 TOTO, YTOOBI TIPH-
PaBHATH €€ K COIMMaJIbBHOMY HAYy4YCHUIO, 3HAYUT
CBECTH CIIOKHBIN (DEHOMEH K ero Kapukarype.
Harpumep, nonydeHbl HHTEpPECHBIC pe3yIIbTa-
THI, TOKA3bIBAIOIINE, KAK PHIOKH YN TIEPEHU-
MAaloT IPYT y Apyra myTh B Jabupunte [Jlamanm
u Slauk, 2006], HO IPUPABHATE 3TO K KYIBTYPE —
9TO TO K€, YTO NMMHAHWE MSYNKA MPUPABHATH K
(hyTOOIBEHOMY MaTHy.

Mexy TeM, BIyMYHBOE H3y4eHHE Pa3HO00-
pa3usi OMOIOTHYECKUX BUIOB MPUBOINT K HACE,
gT10 PyOnKoHa HET, Ckopee, €CTh KOHTHHYYM [ Pe3-
HUKOBa, 2007]. «YYUTEIHCTBOY, HATIPUMED, CUH-
TaBIIIeeCs paHee OJHUM U3 HEMPEOAOINMBIX pyOe-
YK MEXKITy YEIIOBEKOM 1 KHBOTHBIMH, BBISIBIICHO
B MTOCJIEZIHAE TOIBI Y CYPHKATOB U AK€ y Mypa-
BbeB. HeoOX0mmMBI SKCTIEpIMEHTHI — CKOpEee Bee-
TO B TJaOOPATOPHBIX YCIOBHIX — YTOOBI BHIIBUTH
POJb YUUTENHCTBA B (DOPMHUPOBAHUH KYJIBTYPHI
Y J)KUBOTHBIX.

5. Tpaauuuii HeJOCTATOYHO

TepMHUHBI «TPAIUIHST» U KKYIBTypa» 4acTo
UCTIONTB3YIOTCS KaK B3aNMO3aMEHSIEMBbIC, CIIOBHO
310 cHHOHUMBL. Makrpro (2003, 2004) yTBepk-
JIaJI, 4TO TPAJMIINS HE SBISICTCS HH HEOOXO/U-
MBIM, HU JIOCTATOYHBIM YCIIOBHEM JJISI KYJIBTYPHI.

[ToBeneHvecKast HEMPEPHIBHOCTH CPE/IN TTOKOJIE-
HUI MOXET CyIIECTBOBATh 0€3 COMAILHOTO Ha-
Y4YEHUSI, a TIOM-KYJIbTypa, epeIaoiascs ropm-
30HTaJILHO, CYIIECTBYET O3 Iepeaynl MKy
MTOKOJICHUSIMH.

HexkoTopsie uccienoBaTey MpUIUCHIBAIOT
TPaJUIMY )KUBOTHBIM, B TO BPeMsl KaK KyJIbTypa
OCTaeTCs 32 YeIIOBEKOM, TaKUM 00pa3om, BoccTa-
HABJIMBAIOTCS CTapble MEXKBHUIOBbIE Oapbepbl. [To-
TOOHYIO TMXOTOMUIO JIETKO IIPOBECTH, KOTJIa OTIpe-
JICTICHUS] TEPMHHA «TPAJHIINS Pa3MbIThL. YTOOBI
MOBEICHYECKUE TATTEPHBI MOTII CYUTATHCS TPa-
JIMITOHHBIMH, OHU, BHE BCSIKUX COMHEHUH, TOJIK-
HBI COXPAHSTHCS Ha MPOTSIKCHUH ITOKOJICHHH.

UT0oOB! HANTH Pa3BUTYIO TPAIUIINIO, HY>KHO
OTCJICZIUTh KYMYJISITHBHOE KYJIBTYpHOE M3MEHE-
Hre (3h(dEKT «xpamoBukay, T. €. H3MCHEHUS, HE
nMerommme odparaoro xoaa). JIeka ¢ xomreraMmu
(2008) mpuBe sipKUE CBUETENHCTBA PA3BUBALO-
ITAXCST TPAIUITIH B 00paboTKe KaMHSI y MaKak.
Heob6xonnmel ymeno pa3paboTaHHBIE dKCTIEpH-
MEHTAJIbHBIC H OCHOBaHHBIC HA HAOIFOICHUSIX HC-
CJIC/IOBAHUS KYMYJISITUBHBIX KYJIBTYPHBIX U3Me-
HEHHH, KaK aJanTUBHBIX, TAK M HEaJallTHBHBIX,
KOTOpBIC BBIXOJISIT 32 MPEJEIbl IPOCTOTO KYIb-
TypHOTO Apetida.

6. KyabsTypa 0e3 si3bika

KonundecTBo U301PEHHBIX UCCIIEIOBAHUMN €C-
TECTBEHHOW KOMMYHHUKAIIHH TTPUMATOB PACTET.
Crnoxxubie (hOpMBI KOMMYHHUKAITUH HE OTPAHIYIN-
BaroTcs aHTpononaamu. [IpusHaku Hamu4ms ce-
MaHTHK{ ¥ CHHTaKCHca HaOIOMaI0TCs TakKe y
THOOOHOB, JTAHTYPOB M HEKOTOPBIX JAPYTHX BH-
noB. Ho MBI TOJDKHBI TOMHUTE, YTO BOKaJIN3a-
1Sl — HE €IMHCTBEHHBIN CIIOCO0 TIPOM3BOJICTBA
3BYKOB. OO€3bsHBI UCTIONB3YIOT U APYTHE CIIO-
cOoOBI KOMMYHUKAITIH, HAIlpUMep, OapabaHHy0
JpoOb IO OCHOBAHHUIO JIEPEBHEB. DTOT CITIOCOO
BapbHUPYeT MEXy MTOMYIISAIUAMH ITUMITaH3e. MBI
JIOJDKHBI HCCIIEZI0BATh 3TH O0JIee IPOCTHIE CPec-
TBa MepeIadyil CUTHAJIOB, YTOOBI M3YYHUTH UX TIPe-
JIeITBI B OKCIIEPUMEHTAIEHBIX UCCIIEIOBAHUSAX Ha-
XOJIATIMXCS B HEBOJIE 00E3bSTH.

7. OnpenesieHue KyJIbTyphbI

OmnpeneneHnst KyabTypbl MPOJOHKAIOT MHO-
KUTHCS, HO HET Jake MIPHU3HAKA COTIIACHS 0 3TO-
My BoTIpocy. B Moem omnpeneneHnu s IombITacs
CBECTH KYJBTYPY K YTBEPKJICHHUIO M3 CEMH CJIOB:
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«Kynbrypa — 310 €1oco0, KOTOPBIM MBI JieflaeM
Berm» [Makrpro, 2003]. B Hem comepkutcs ge-
TBIpE (BEPOSTHO) HEOOXOIUMBIX DIIEMEHTA, ITepe-
YUCIACMBIX B TOPAAKE CIIOXKHOCTU UX U3YUCHUA:
OTKPBITOC I[GﬁCTBI/IC, HOPMbI U CTaHAAPTHBI, KOJI-
JICKTUBHOCTHh U HACHTHUYHOCTD. Iloxa onm He 6y-
YT OIEepalMOHAIM3UPOBAHBI, 3TO OIpEAeIICHNE
OyZeT crpaBeIIMBO KPUTUKOBATHCS KaK YMO3pPH-
tensHOE ([leppu, 2006).

8. KyabTypa KoajieKTUBHA

UTto nmenarsk coO CIEAYIOUUM ONpeesIeHUEM:
«... 5 OTIPEIEIISIO KYJIBTYPY KaK U3MEHYHBOCTb I10-
BEJICHUSI, KOTOPasi CYIIIECTBYET, M0 KpaiiHel Mepe
YaCTUYHO, Oarofapsi COIMaTbHOMY HAyYEHUIO»
[TTeppu, 2006. C. 172]? Kynsrypa CHOBa OTOX-
JIECTBIISIETCA C COLMANTBHBIM HaydeHHEM, KOTOPOe
aBTOP OTpeJieNisieT KaK «M3MEHEHHS B TIOBEJICHNH,
KOTOPBIE SBIISIIOTCS PE3YJIBTaTOM HAOIIOICHHS
3a TIOBE/ICHUEM WITH MTOBEJICHYECKOHN MPOIYKIINU
npyroro». Takum o6pa3om, JIF0ObIe TBa YeIOBe-
Ka, JayKe He3HAKOMIIbIL, MOT'YT OCHOBATh KYJIBTYPY,
KaK TOJIbKO OJTUH U3 HUX YeMy-HUOY/(b HAydUTCsI
OT JIPYroro. DTOT MUHUMAINUCTCKUHA B3TIISI MO-
JKeT OBITh JIOTHUECKH 0e3yTPEedHBIM, HO B TEPMHU-
HaX pPeajbHOCTH — ITO JIUIIb TeHb BCETO MHOTO-
00pasusi TPyIIO-THITHIECKUX 00BIIacB.

Oco00 BaxXHOH SBIISETCS MPpoOJIeMa KOJIIEK-
TUBHOCTH, TIOCKOJIbKY OHA JIOJKHA JIeXKAaTh B OC-
HOBE COIIMAJILHBIX HOPM U, BEPOATHO, BBIPAXKaTh
caMOyBa)X€HHe TpynIbl. ECin )KMBOTHBIE UMe-
IOT UHCTUTYTHI, COTJIAIICHUS, POJTH U T. 1., TO OHU
JIOJDKHBI OCHOBBIBAThCSI HA HEKOTOPOH CTere-
HU B3aMMHOTO CaMOCO3HaHMs. BenmauHa 3TOTO
pa3aenseMoro TPYMIIOBOTO CO3HAHUS («MBD» VS
«OHM») eIIle TOJDKHA OBITh OIIpeIeieHa, HO MHO-
T'He IPUMATOJIOTH, TTO-BHIUMOMY, UMETOT TBEP/IbIE
WHTYUTHBHBIE TIPETIOIOKEHHUS B 9TON 001acTH,
KOTOpPbIE MOYKHO IKCTUTUIIMPOBATh U OIEpaIfo-
HAJIM3UPOBATH.

9. KyabTypa «coexkasia» U3 aHTPOMOJIOT UM

Hecwmotpst Ha TONBITKY HAaBEJIEHUSI MOCTOB, CO-
LIHOKYJIBTYPHBIE aHTPOTIONIOTH MTPOSIBIISIOT K KYyJTb-
TYypHOM IPUMATOJIOTMHU MaJlo MHTepeca. BBosiHbIE
y4eOHHKH BeCbMa IMMOBEPXHOCTHO OCBEIIAIOT ATY
TeMy, Ipuoeras K N30UTHIM CTEPEOTHITaM, OCHO-
BaHHBIM Ha IIPEJIIOJIaraéMbIX OCHOBHBIX acIeK-
Tax 4eJIOBEYECKON KYJIbTYPBI, KOTOPBIX, KaK yT-
BEPIKIAIOT, HEIOCTAET Y JKHBOTHBIX, — TAKUX KaK

B3aMMO03aBUCUMOCTb, CHMBOJIM3M, KOJJICKTUBU3M,
WCIIOJIb30BAHHUE SI3BIKA.

Xopuep ¢ xomeramu (2006) mokaszanu, 9To
nepeaaya TCXHUK I[O6I)IB3HI/I$I €bI OT OAHOT'O NH-
JUBHJIA K JIPYTOMY («Iepeiada HaBBIKOB 10 Tie-
MOYKE» ) TOYHO M CXOKHM 00pa3oM KOIHPYETCs y
00e3bsH u aereil. benute ¢ komuteramu (2007) mmo-
KasaJju, 4TO IPOM3BOJIbHAS KyJIbTYpHas Iiepeiaya
IIPOUCXO/IUT HE TOJIBKO B IPENENAX OAHOM IPyIIIbI
IOHUMITaH3€, HO TAKKE U MCXKY I'pyIinamMu.

Mepxkazep ¢ xkomeramu (2007) mpoBenu pac-
KOIIKK MECT, B KOTOPBIX IIMMITAH3€ paCKaJlbIBaJInl
OpE€XH, 4YTO CBUACTCIILCTBYET O BO3SMOXHOCTH Ha-
YYHOH apXeoJoTu 00e3bsH.

10. KyasTypa MHOroo6pa3Ha u cJ105KHa
(4... uTO AAJBIIE?)

[TockomnbKy Bce OombIie 00e3bsH mepemeria-
FOTCSI M3 X €CTECTBEHHBIX HCTOYHHUKOB OOMTaHUS
¥ TOOBIBAaHUS ITHIIM BCIIEICTBUE CBEACHUS Jieca
AJIs1 HY K] CEJIBCKOTO XOSHﬁCTBa, MBI HE OOJIK-
HBI OBITH YAUBJICHBI TEM, YTO B OTBET OHH IIOC1a-
0T arpoKyJabTypHBIE pacTeHus [ XOKWHTC U Jp.,
2007]. HaGeru Ha 3epHOBBIE KyJIBTYypPBI MOTYT OBITh
y2106HBIM 1 3aMaH4YUBBIM BBIXOJIO0M IJISL 00€e3bsTH
B KPATKOBPEMEHHOM NIEPCIIEKTUBE, HO, BEPOSITHO,
B KOHEYHOM CUEeTe, OHH OyIyT UMETh THOETTHhHBIE
nociieacTBys. TOUHO TaK JKe JUKUE 00€3bsIHBI, KO-
TOpBIE ITPHUCIIOCAOIMBAIOTCS K IPUCYTCTBHIO JIFO-
neii-Ha0onaTenei, CTaHOBSICh «ITPUYICHHBIMI,
MOTYT 3aIUIaTUTh TE€M, YTO CTAHYT yA3BUMBIMH IS
CMEpTEIbHBIX 00JIE3HETBOPHBIX OPTaHU3MOB, HITH
TEM, 4TO Ha HUX CTaHYT OXOTUTKCS. Bo Bcex mo-
JIOOHBIX CITydasX pelnTenbHas U yIOpHas rmarep-
HAJIMCTCKAs 3aIlIiTa CO CTOPOHBI MTOJIEBBIX IpHUMa-
TOJIOTOB OoJiee HE ABIIACTCS IIPEIMETOM BEIOOPA,
a craHoBuTCs HeoOxomumoi. IloneBoe uccnemo-
BaHUE OTHBIHE HECET 00513aTeNbCTBA TI0 3aIINUTE
MIPUPOIHBIX PECYPCOB.

Makrpro (2003) mpusBa K IEpecMoTpy Tpa-
HUI MyJABTUKYJABTypanu3Ma. Sl nMen B BUIy TO,
YTO MBI JIOJDKHBI HATH HOBBIE ¥ JIYYIITHE CTIOCOOBI
Pa3BUTHS ¥ TOHUMAHUS CBA3aHHBIX APYT C APYTOM
JKU3HEN HAac caMUX U JIPYyTux BUAOB. MbI J0K-
HBI HE TOJIBKO TTO3BOJIUTH UM BBIKHTDH WIIH YIOC-
TOBEPUTHCS B TOM, YTO OHHU TIPOIBETAIOT, HO MBI
Takke 00s3aHbI CTAPaTHCS N30 BCEX CHII CIIENATh
TaK, 9TOOBI OHH JKWJIH 110 IPUHITUTIAM CBOMX pa3-
HOOOPA3HBIX KyJIBTYPHBIX BOZMOYKHOCTEH.

Mamepuan nocmynun é peoxoanezuro 03.09.2008



